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Today is the foreshadowing of the good pleasure of God & the herald of the salvation of men. The Virgin is revealed in the Temple of God, & beforehand she announces Christ to all. Let us therefore cry to her with mighty voice: Hail! Thou fulfillment of the Creator’s Dispensation.
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From Sun., Oct. 5th to Sun., Oct. 26th the 12th biennial General Synod of the Roman Catholic Church was assembled at the invitation of his Holiness Pope Benedict XVI. This was a gathering of 52 Cardinals, 45 Archbishops & 130 Bishops from throughout the world. The topic of this year’s gathering was “The Word of God in the Life and Mission of the Church”. One of the highlights of this years’ Synod occurred on Sat., Oct. 18th, at the conclusion of Vespers in the Sistine Chapel. For the first time ever the Pope invited his All-Holiness Bartholomew I, Archbishop of Constantinople, New Rome, & Ecumenical Patriarch, senior hierarch of the Orthodox world, to address the assembled hierarchs. When speaking of the Word of God, the Patriarch refers, first of all, to the eternal Word, Wisdom & Son of the Father, as well as His activity in His Body the Church and in the cosmos on the whole. Because of the uniqueness of this event & its historic significance, I thought it appropriate to share the entirety of his address with all:
THE WORD OF GOD IN THE LIFE AND MISSION OF THE CHURCH
Your Holiness, Synodal Fathers,
It is at once humbling & inspiring to be graciously invited by Your Holiness to address the 12th Ordinary General Assembly of this auspicious Synod of Bishops, an historical meeting of Bishops of the Roman Catholic Church from throughout the world, gathered in one place to meditate on “the Word of God” & deliberate on the experience & expression of this Word “in the Life and Mission of the Church.”
This gracious invitation of Your Holiness to our Modesty is a gesture full of meaning and significance - we dare say an historic event in itself. For it is the first time in history that an Ecumenical Patriarch is offered the opportunity to address a Synod of the Bishops of the Roman Catholic Church, and thus be part of the life of this sister Church at such a high level. We regard this as a manifestation of the work of the Holy Spirit leading our Churches to a closer & deeper relationship with each other, an important step towards the restoration of our full communion.
It is well known that the Orthodox Church attaches to the Synodical system fundamental ecclesiological importance. Together with primacy, synodality constitutes the backbone of the Church's government & orgainzation. As our Joint International Commission on the Theological Dialogue between our Churches expressed it in the Ravenna document, this interdependence between synodality & primacy runs through all the levels of the Church's life: local, regional & universal. Therefore, in having today the privilege to address your Synod our hopes are raised that the day will come when our 2 Churches will fully converge on the role of primacy & synodality in the Church’s life, to which our common Theological Commission is devoting its study at the present time.
The theme to which this episcopal synod devotes its work is of crucial significance not only for the Roman Catholic Church but also for all those who are called to witness to Christ in our time. Mission and evangelization remain a permanent duty of the Church at all times and places; indeed they form part of the Church’s nature, since she is called “Apostolic” both in the sense of her faithfulness to the original teaching of the Apostles and in that of proclaiming the Word of God in every cultural context everytime. The Church needs, therefore, to rediscover the Word of God in every generation and make it heard with a renewed vigour and persuation also in our contemporary world, which deep in its heart thirsts for God's message of peace, hope & charity.
This duty of evangelization would have been, of course, greatly enhanced and strengthened, if all Christians were in a position to perform it with one voice and as a fully united Church. In his prayer to the Father little before His Passion our Lord has made it clear that the unity of the Church is unbreakably related with her mission “so that the world may believe” (John 17:21). It is, therefore, most appropriate that this Synod has opened its doors to ecumenical fraternal delegates so that we may all become aware of our common duty of evangelization as well as of the difficulties and problems of its realization in today’s world.
This Synod has undoubtedly been studying the subject of the Word of God in depth & in all its aspects, theological as well as practical & pastoral. In our modest address to you we shall limit ourselves to sharing with you some thoughts on the theme of your meeting, drawing from the way the Orthodox tradition has approached it throughout the centuries & in the Greek patristic teaching, in particular. More concretely we should like to concentrate on 3 aspects of the subject, namely: 
(1) on hearing & speaking the Word of God through the Holy Scriptures; 
(2) on seeing God's Word in nature & above all in the beauty of the icons; & finally 
(3) on touching & sharing God's Word in the communion of saints & the sacramental life of the Church. 
For all these are, we think, crucial in the life & mission of the Church.
In so doing, we seek to draw on a rich Patristic tradition, dating to the early 3rd century & expounding a doctrine of 5 spiritual senses. For listening to God’s Word, beholding God's Word & touching God’s Word are all spiritual ways of perceiving the unique divine mystery. Based on Proverbs 2:5 about “the divine faculty of perception,” Origen of Alexandria claims:
This sense unfolds as sight for contemplation of immaterial forms, hearing for discernment of voices, taste for savoring the living bread, smell for sweet spiritual fragrance & touch for handling the Word of God, which is grasped by every faculty of the soul.
The spiritual senses are variously described as “5 senses of the soul”, as “divine” or “inner faculties” & even as “faculties of the heart” or “mind”. This doctrine inspired the theology of the Cappadocians (especially Basil the Great & Gregory of Nyssa) as much as it did the theology of the Desert Fathers (especially Evagrius of Pontus & Macarius the Great).
1. Hearing and Speaking the Word through Scripture
At each celebration of the Divine Liturgy of St. John Chrysostom, the presiding celebrant at the Eucharist entreats “that we may be made worthy to hear the Holy Gospel”. For “hearing, beholding & handling the Word of life” (1 John 1:1) are not first & foremost our entitlement or birthright as human beings; they are our privilege & gift as children of the living God. The Christian Church is, above all, a scriptural Church. Although methods of interpretation may have varied from Church Father to Church Father, from “school” to “school”, & from East to West, nevertheless, Scripture was always received as a living reality & not a dead book.
In the context of a living faith, then, Scripture is the living testimony of a lived history about the relationship of a living God with a living people. The Spirit, “Who spoke through the prophets” (Nicene-Constantinopolitan Creed), spoke in order to be heard & take effect. It is primarily an oral & direct communication intended for human beneficiaries. The scriptural text is, therefore, derivative & secondary; the scriptural text always serves the spoken word. It is not conveyed mechanically, but communicated from generation to generation as a living word. Through the Prophet Isaiah, the Lord vows:
As rain & snow descend from heaven, watering the earth ... so shall my word go from mouth to mouth, accomplishing that which I purpose. (55:10-11)
Moreover, as St. John Chrysostom explains, the divine Word demonstrates profound considerateness for the personal diversity & cultural contexts of those hearing & receiving. Adaptation of the divine Word to the specific personal readiness & the particular cultural context defines the missionary dimension of the Church, which is called to transform the world through the Word. In silence as in declaration, in prayer as in action, the divine Word addresses the whole world, “preaching to all nations” (Matthew 28:19) without either privilege or prejudice to race, culture, gender & class. When we carry out that divine commission, we are assured: “Behold, I am with you always.” (Matthew 28:20) We are called to speak the divine Word in all languages, “becoming all things to all people, that [we] might by all means save some.” (1 Corintians 9:22)
As disciples of God’s Word, then, it is today more imperative than ever that we provide a unique perspective -- beyond the social, political or economic -- on the need to eradicate poverty, to provide balance in a global world, to combat fundamentalism or racism & to develop religious tolerance in a world of conflict. In responding to the needs of the world’s poor, vulnerable & marginalized, the Church can prove a defining marker of the space & character of the global community. While the theological language of religion & spirituality differs from the technical vocabulary of economics & politics, the barriers that at first glance appear to separate religious concerns (such as sin, salvation & spirituality) from pragmatic interests (such as commerce, trade & politics) are not impenetrable, crumbling before the manifold challenges of social justice & globalization.
Whether dealing with environment or peace, poverty or hunger, education or healthcare, there is today a heightened sense of common concern & common responsibility, which is felt with particular acuteness by people of faith as well as by those whose outlook is expressly secular. Our engagement with such issues does not of course in any way undermine or abolish differences between various disciplines or disagreements with those who look at the world in different ways. Yet the growing signs of a common commitment for the well-being of humanity & the life of the world are encouraging. It is an encounter of individuals & institutions that bodes well for our world. And it is an involvement that highlights the supreme vocation & mission of the disciples & adherents of God’s Word to transcend political or religious differences in order to transform the entire visible world for the glory of the invisible God.
2. Seeing the Word of God -- The Beauty of Icons and Nature
Nowhere is the invisible rendered more visible than in the beauty of iconography & the wonder of creation. In the words of the champion of sacred images, St. John of Damascus: “As Maker of heaven & earth, God the Word was Himself the first to paint & portray icons.” Every stroke of an iconographer’s paintbrush -- like every word of a theological definition, every musical note chanted in psalmody & every carved stone of a tiny chapel or magnificent cathedral -- articulates the divine Word in creation, which praises God in every living being & every living thing. (cf. Psalm 150.6)
In affirming sacred images, the 7th Ecumenical Council of Nicaea was not concerned with religious art; it was the continuation & confirmation of earlier definitions about the fullness of the humanity of God’s Word. Icons are a visible reminder of our heavenly vocation; they are invitations to rise beyond our trivial concerns & menial reductions of the world. They encourage us to seek the extraordinary in the very ordinary, to be filled with the same wonder that characterized the divine marvel in Genesis: “God saw everything that He made; &, indeed, it was very good.” (Genesis 1.30-31) The Greek (Septuagint) word for “goodness” is kallos, which implies -- etymologically and symbolically -- a sense of "calling. Icons underline the Church’s fundamental mission to recognize that all people & all things are created & called to be “good” & “beautiful”.
Indeed, icons remind us of another way of seeing things, another way of experiencing realities, another way of resolving conflicts. We are asked to assume what the hymnology of Easter Sunday calls “another way of living.” For we have behaved arrogantly & dismissively toward the natural creation. We have refused to behold God’s Word in the oceans of our planet, in the trees of our continents & in the animals of our earth. We have denied our very own nature, which calls us to stoop low enough to hear God’s Word in creation if we wish to “become participants of divine nature.” (2 Peter 1:4) How could we ignore the wider implications of the divine Word assuming flesh? Why do we fail to perceive created nature as the extended Body of Christ?
Eastern Christian theologians always emphasized the cosmic proportions of divine incarnation. The incarnate Word is intrinsic to creation, which came to be through divine utterance. St. Maximus the Confessor insists on the presence of God’s Word in all things (cf. Colossians 3:11); the divine Logos stands at the center of the world, mysteriously revealing its original principle & ultimate purpose (cf. 1 Peter 1:.20). This mystery is described by St. Athanasius of Alexandria:
As the Logos [he writes], he is not contained by anything & yet contains everything; He is in everything & yet outside of everything ... the first-born of the whole world in its every aspect.
The entire world is a prologue to the Gospel of John. And when the Church fails to recognize the broader, cosmic dimensions of God’s Word, narrowing its concerns to purely spiritual matters, then it neglects its mission to implore God for the transformation -- always & everywhere, “in all places of His dominion” -- of the whole polluted cosmos. It is no wonder that on Easter Sunday, as the Paschal celebration reaches its climax, Orthodox Christians sing:
Now everything is filled with divine light: heaven & earth, & all things beneath the earth. So let all creation rejoice.
All genuine “deep ecology” is, therefore, inextricably linked with deep theology:
“Even a stone”, writes Basil the Great, “bears the mark of God’s Word. This is true of an ant, a bee & a mosqueto, the smallest of creatures. For He spread the wide heavens & laid the immense seas; & He created the tiny hollow shaft of the bee’s sting.”
Recalling our minuteness in God’s wide & wonderful creation only underlines our central role in God’s plan for the salvation of the whole world.
3. Touching and Sharing the Word of God -- The Communion of Saints and the Sacraments of Life
The Word of God persistently "moves outside of Himself in ecstasy" (Dionysius the Areopagite), passionately seeking to "dwell in us" (John 1:14), that the world may have life in abundance. (John 10:10) God’s compassionate mercy is poured & shared "so as to multiply the objects of His beneficence." (Gregory the Theologian) God assumes all that is ours, "in every respect being tested as we are, yet without sin" (Hebrews 4:15), in order to offer us all that is God’s & render us gods by grace. "Though rich, He becomes poor that we might become rich," writes the great Apostle Paul (2 Corinthians 8:9), to whom this year is so aptly dedicated. This is the Word of God; gratitude & glory are due to Him.
The Word of God receives His full embodiment in creation, above all in the Sacrament of the Holy Eucharist. It is there that the Word becomes flesh & allows us not simply to hear or see Him but to touch Him with our own hands, as St. John declares (I John 1:1) & make Him part of our own body & blood in the words of St. John Chrysostom.
In the Holy Eucharist the Word heard is at the same time seen & shared. It is not accidental that in the early Eucharistic documents, such as the book of Revelation & the Didache, the Eucharist was associated with prophesy, & the presiding bishops were regarded as successors of the prophets (e.g. Martyrdom St. Polycarp). The Eucharist was already by St. Paul (I Corinthians 11) described as "proclamation" of Christ's death & Second Coming. As the purpose of Scripture is essentially the proclamation of the Kingdom & the announcement of eschatological realities, the Eucharist is a foretaste of the Kingdom, & in this sense the proclamation of the Word par excellence. In the Eucharist Word & Sacrament become 1 reality. The Word ceases to be “words” & becomes a Person, embodying in Himself all human beings & all creation. 
Within the life of the Church, the unfathomable self-emptying & generous sharing of the divine Logos is reflected in the lives of the saints as the tangible experience & human expression of God’s Word in our community. In this way, the Word of God becomes the Body of Christ, crucified & glorified at the same time. As a result, the saint has an organic relationship with heaven & earth, with God & all of creation. In ascetic struggle, the saint reconciles the Word & the world. Through repentance & purification, the saint is filled -- as Abba Isaac the Syrian insists -- with compassion for all creatures, which is the ultimate humility & perfection.
This is why the saint loves with warmth & spaciousness that are both unconditional & irresistible. In the saints, we know God’s very Word, since -- as St. Gregory Palamas claims – “God & His saints share the same glory & splendor”. In the gentle presence of a saint, we learn how theology & action coincide. In the compassionate love of the saint, we experience God as “our Father” & God’s mercy as “steadfastly enduring”. (Psalm 135) The saint is consumed with the fire of God’s love. This is why the saint imparts grace & cannot tolerate the slightest manipulation or exploitation in society or in nature. The saint simply does what is “proper & right” (Divine Liturgy of St. John Chrysostom), always dignifying humanity & honoring creation. “His words have the force of actions & his silence the power of speech.” (St. Ignatius of Antioch)
And within the communion of saints, each of us is called to “become like fire” (Sayings of the Desert Fathers), to touch the world with the mystical force of God’s Word, so that -- as the extended Body of Christ -- the world, too, might say: “Someone touched me!” (cf. Matthew 9:20) Evil is only eradicated by holiness, not by harshness. And holiness introduces into society a seed that heals & transforms. Imbued with the life of the sacraments & the purity of prayer, we are able to enter the innermost mystery of God’s Word. It is like the tectonic plates of the earth’s crust: the deepest layers need only shift a few millimeters to shatter the world's surface. Yet for this spiritual revolution to occur, we must experience radical metánoia (repentance)-- a conversion of attitudes, habits & practices -- for ways that we have misused or abused God’s Word, God's gifts & God's creation.
Such a conversion is, of course, impossible without divine grace; it is not achieved simply through greater effort or human willpower. “For mortals, it is impossible; but for God all things are possible.” (Matthew 19:26) Spiritual change occurs when our bodies & souls are grafted onto the living Word of God, when our cells contain the life-giving blood-flow of the sacraments, when we are open to sharing all things with all people. As St. John Chrysostom reminds us, the sacrament of “our neighbor” cannot be isolated from the sacrament of “the altar”. Sadly, we have ignored the vocation and obligation to share. Social injustice & inequality, global poverty & war, ecological pollution & degradation result from our inability or unwillingness to share. If we claim to retain the sacrament of the altar, we cannot forgo or forget the sacrament of the neighbor -- a fundamental condition for realizing God's Word in the world within the life & mission of the Church.
Beloved Brothers in Christ,
We have explored the patristic teaching of the spiritual senses, discerning the power of hearing & speaking God’s Word in Scripture, of seeing God’s Word in icons & nature, as well as of touching & sharing God’s Word in the saints & sacraments. Yet, in order to remain true to the life & mission of the Church, we must personally be changed by this Word. The Church must resemble the mother, who is both sustained by & nourishes through the food she eats. Anything that does not feed & nourish everyone cannot sustain us either. When the world does not share the joy of Christ’s Resurrection, this is an indictment of our own integrity & commitment to the living Word of God. Prior to the celebration of each Divine Liturgy, Orthodox Christians pray that this Word will be “broken & consumed, distributed & shared” in communion. And "we know that we have passed from death to life when we love our brothers" & sisters (1 John. 3.14).
The challenge before us is the discernment of God’s Word in the face of evil, the transfiguration of every last detail & speck of this world in the light of Resurrection. The victory is already present in the depths of the Church, whenever we experience the grace of reconciliation & communion. As we struggle -- in ourselves & in our world -- to recognize the power of the Cross, we begin to appreciate how every act of justice, every spark of beauty, every word of truth can gradually wear away the crust of evil. However, beyond our own frail efforts, we have the assurance of the Spirit, Who “helps us in our weakness” (Romans 8:26) & stands beside us as Advocate & “Comforter” (John 14:6), penetrating all things & “transforming us -- as St. Symeon the New Theologian says -- into everything that the Word of God says about the heavenly kingdom: pearl, grain of mustard seed, leaven, water, fire, bread, life & mystical wedding chamber.” Such is the power & grace of the Holy Spirit, Whom we invoke as we conclude our address, extending to Your Holiness our gratitude & to each of you our blessings:
O Heavenly King, Comforter, Spirit of Truth, Who art everywhere present and fillest all things, Treasury of goodness and Giver of life: Come, and abide in us; and cleanse us from every stain; and save our souls, for Thou alone art good and lovest humankind. Amen. 
The following is a movie review I came across recently & thought you might appreciate it.

'Religulous': Bad Title, Bad Movie
By Bruce Weinstein, Ph.D.

The Ethics Guy Bill Maher’s “Religulous” is a perfect example of how not to make a good documentary. A self-confessed agnostic, Maher sets out on a worldwide trek to understand how people can place their faith in something as seemingly irrational as religious belief. At least, this is what he claims his mission is. It doesn't take long, however, to see that what Maher is really after is to make fun of just about everyone he interviews & to use the formal elements of filmmaking, especially editing & music, to show himself to be a morally superior human being. What a missed opportunity. Artists are not exempt from the ethical obligations to tell the truth & to treat others with respect that apply to everyone else. What makes “Religulous” so troubling both from an artistic & an ethical perspective is that it flagrantly violates the latter responsibility & has almost no regard for the former. Maher selects as his subjects not the mainstream faithful but oddballs, kooks & weirdos who represent a miniscule number of like-minded believers. He takes on an anti-Zionist rabbi, an Orthodox Jew who invents contraptions to get around the prohibition against doing work on the Sabbath, a Dutch man whose religion is based on the virtues of marijuana & a Latino who claims to be Jesus Christ 2.0. What these nut jobs are doing in a documentary that purports to be a serious exploration of rationality & religion is hard to fathom. Maher may want you to come away from these interviews thinking, “Boy, these religious people are real lunatics”, but all you get is the sour feeling that Maher is using delusional people for entertainment value. By taking cheap shots in the name of philosophical inquiry, Maher abuses his privilege as a documentary filmmaker & reveals himself to be more petty, smug & self-righteous than those he thinks he is exposing. (Is it really news that some whack jobs use religion to justify any bizarre point of view they can come up with?) But what's really wrong about “Religulous” is that Maher spends no time examining the good works of religion and religious people. Maher seems to think that a religious tradition is nothing more than a set of beliefs, but it’s actually much more than that. Judaism, Christianity, Hinduism, Buddhism (totally ignored by the film, incidentally) &, yes, Islam are rich cultures that are as much about community, social justice & service as they are about doctrine and prayer. Yes, there are bigots out there who twist the noble messages of the great religious traditions to fit their own evil ends, but this is the fault of individual human beings, not the traditions themselves. As a Jew who grew up in the Bible Belt, attended a Quaker college (Swarthmore) and trained at a Catholic graduate school (Georgetown), I have been blessed to know a wide range of kind, loving people who guide their lives by the moral teachings of religion & who have brought a lot of joy to others through their religious devotion. I know I’m not the only person who feels this way, but none of the film’s 100 minutes acknowledges any of this. (Also conspicuously absent are 2 of the best things about religious traditions: the music and the food.) The truly ridiculous revelation in “Religulous” is not that a lot of people around the world have beliefs that don’t stand up to scientific scrutiny but that a gifted comedian sought to use his considerable skills merely to make a laughing stock out of an institution that has contributed something of value to the world. It may be irrational to place one’s faith in the unknowable, but it’s downright unethical to use the greatest art form ever created to make fun of people & believe you’ve spoken truth to power. Comics like to say that “Dying is easy; comedy is hard”, but discovering meaningful truth is the hardest thing of all. With “Religulous”, the only truth Bill Maher reveals is that he isn’t as smart as he thinks he is.

The Ethics Guy, 

Dr. Bruce Weinstein, writes the ethics column for BusinessWeek Online and is a contributor to Anderson Cooper's blog, AC360.com. His latest book is "Life Principles: Feeling Good by Doing Good." In April 2009, Macmillan/Roaring Brook Press will publish his first ethics book for teens, "Is It Still Cheating If I Don't Get Caught?" For more about Dr. Weinstein, log on to TheEthicsGuy.com. <http://www.TheEthicsGuy.com>
On the Lighter Side
	From the desk of Stefan Nagy: “You know that you’re Orthodox when…”

	• On Wednesdays and Fridays you eat Japanese food.
• You are more comfortable standing in church than sitting.
• You can suck/vacuum up the crumbs of bread out of your hand without coughing.
• You can sing ison to any song (and you know what an ison is… LoL).
• Lent to you means peanut butter, tofu, soy, lots and lots of pita bread and hummus, and services at least five times a week.
• You’re used to skipping breakfast on Sundays.
• On your first encounter with long words, you pronounce them stressing the ‘next to the next to last’ syllable.
• You wonder why the Pope crosses himself backwards when you see him on TV.
• You wear comfortable shoes to church, because you know you’ll be standing a long, long time.
• To you, a ‘topless’ gal is one without a headscarf.
• You get great deals on Easter candy.
• You spend time figuring out the best way to! remove smoke stains from your ceiling and wax from your walls.
• Before you pray, you say a prayer.
• You don’t flinch when someone throws water at you.
• When you first tell people who ask what religion you are, at first they think you’re Jewish. Oy!
• You’re experienced at removing wax from clothing.
• The service routinely starts at least 15 minutes late and lasts 2 ½ hours — and nobody around you complains.
• You consider any service two hours or under short/regular.
• You know you’re in an Orthodox church when the priest says, “Let us complete our prayer to the Lord…, and there’s still half an hour to go.
• At the end of Holy Week, you have rug burns on your forehead.
• Your Easter isn’t Easter without an all-night party (featuring 10 dishes of sausage with cheese).
• Your priest is married.
• You have seen all members of clergy in purple robes.
• You can differentia! te between the eight different chanting tones.
• You typically celebrate a feast day by observing strict fasting.
• You celebrate feast days the night before.
• You address the City as Constantinople instead of Istanbul.
• You can say "Lord have mercy" 40 times without making a mistake.
I added:
• You can say “Christ Is Risen”/”Indeed He Is Risen” in a million languages.
• You have tournaments of red-egg-cracking on Pascha... And you usually know who's being a wise-guy with the wooden one.
• You have multiple priests’ numbers in your cell phone.
• You actually read the Bible in your spare time.
• You've slept overnight in your church for a retreat.
• You've grown accustomed to the taste of wine because you've had it since you were a baby.
• Even if you don't speak the language fluently (i.e. Albanian, Greek, Russian, etc.) you could still carry on a decent conversation about food in it.
• You've been or plan on going to Alaska.
• You could write a book on the symbolism in an Orthodox wedding... during the wedding... because they are just that long.

The Holy Glorious Apostle Andrew the “First Called”
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He was the brother of the Apostle Peter, from Bethsaida on the shore of Lake Gennesaret. Andrew left his fisherman’s trade to become a disciple of St John the Baptist. Soon after the Forerunner had baptized Jesus, he said to Andrew & his other disciple John the Theologian, “Behold the Lamb of God!” At this, both disciples followed after Jesus. After conversing with Christ, Andrew hurried home & told his brother Simon Peter, “We have found the Messiah.” For being the first to recognize Jesus as the Christ, St Andrew is called the First-Called. After Pentecost, he was appointed to preach the Gospel around the Black Sea & in Thrace & Macedonia, traveling as far as Lazica in the Caucasus. According to Slavic tradition his travels took him even further, into the land that was later to be called Russia. In later travels he preached throughout Asia Minor with St John the Theologian, then traveled to Mesopotamia, then back to Sinope on the Black Sea, & finally to Patras in the Peloponnese, Greece, where he soon established a large community of Christians. One of his converts was Maximilla, the wife of Aegeates, the Proconsul of that region. Aegeates was so angered by his wife’s conversion that he had the Apostle arrested & crucified head downwards on a cross in the shape of an "X." The holy Apostle rejoiced to be allowed to suffer the same death as his Master. His holy relics, after various travels, were returned to Patras in 1964, where they are now venerated. A portion of his holy relics was placed within our Holy Table at the time of its consecration. In the West, St. Andrew is venerated as the patron of Scotland: in the Middle Ages, more than eight hundred churches in Scotland were dedicated to him. 


News of the Parish & Diocese
· OUR FATHER IN GOD, the Most Blessed IGNATIUS IV, Patriarch the Great City-of-God Antioch & all the East, arrived from Damascus on Oct. 28th to Newark's Liberty International Airport where he was officially welcomed by The Most Reverend PHILIP, Archbishop of New York & Metropolitan of all North America. His Beatitude & His Eminence will travel to Boston, MA to attend a fundraising event on Sat. evening Nov. 1st in support of the University of Balamand. They will concelebrate the Divine Liturgy on Sunday morning, Nov. 2nd, assisted by other bishops of our Archdiocese & clergy from throughout the Diocese of Worcester & New England.  Many years, master!
· MANY YEARS to FR. CHAD HATFIELD, currently Chancellor of St Vladimir's Orthodox Theological Seminary in Crestwood, NY, who was awarded the degree of Doctor of Divinity honoris causa by his alma mater, Nashota House Theological Seminary in Nashota, WI, on Oct. 29th.
God grant you many years!!!

Congratulations to Fr. Christopher & Anastasia Morris on the birth of their 3rd child, 

a boy, Joseph Herman Morris,

----------

Congratulations to Dustin & Christen Stovall,

who were joined through holy crowning Sun, Oct. 26th. 
Sat., Nov. 8th:
Annual Family Pre-Christmas Fast Thanksgiving

Fri., Nov. 14th 
Holy Apostle among the 12 Philip (Names’ Day of our Metropolitan Philip)

Sat.., Nov. 15th 
The Holy Martyrs Simonas, Gouria & Habib (beginning of the 40-day Pre-Christmas Philip-Fast)

Fri., Nov. 21st:
Feast of the Entry of the Theotokos into the Temple

Thurs., Nov. 27th:
Thanksgiving Day

Mon., Dec. 15th
Feast of the Holy Sacred-Martyr Eleftherios of Illyricum (patron of the Diocese of Wichita & Mid-America & 4th anniversary of its founding)

Tues., Dec. 16th
Annual baked fish dinner hosted by Fr. Daniel, immediately following the Vesperal Liturgy.
Thurs., Dec. 25th:
Feast of the Nativity according to the Flesh of our Lord, God & Saviour Jesus Christ (Christmas)

Sun., Dec. 28th:
Annual Visit by His Grace Basil, Bishop of Wichita & Mid-America

Thurs., Jan. 1st:
Feast of the Circumcision of the Lord & St. Basil the Great (Names’ Day of His Grace Bishop Basil)

Tues., Jan. 6th:
Feast of Theophany (Baptism of the Lord)

Mon., Feb. 2nd:
Feast of the Meeting of the Lord in the Temple, Presentation.

Mon., March 2nd:
Pure Monday (Beginning of the Fast of Great Lent)

Fri. & Sat., March 7th & 8th:   ASOC Craft Sale, 4-H Building

Wed., March 25th:
Feast of the Annunciation by the Archangel Gabriel to the Theotokos.

Sun., April 19th:
Holy & Great Pascha (Easter)

Sat., April 25th:
Annual Big Fat Greek Dinner

June 10th-14th:   
5th Parish Life Conference, hosted by St. Mary, Wichita
June 28th-July 4th:
Camp St. Raphael, 1st Session

July 5th- 11th:
Camp St. Raphael, 2nd Session

July, 19th-26th:
49th Biennial Convention of the Antiochian Orthodox Archdiocese, hosted by St. Michael, Van Nuys, CA, at the Palm Springs Resort, Palm Desert, CA. 

Sat., Aug. 22nd:
Annual Vineyard Blessing

Prayer Requests
· For the health of Steven Crandall, brother of Anne (Jan) Mai.
· For the health of Catherine (Adrienne) Gapter.
· For the health of Paul (Randy) Philips.
· For the health of Billie-Jo Stephenson, mother of Craig Stephenson.
· For the health of Travis Gordy, father of Seraphima Berquist.
· For the health of Samuel Wygal.
· For the health of Joseph Shively.
· For the health of the Very Rev’d Fr. Thomas Neustrom.

· For the repose of the soul of William E. Craig (Nov. 2nd), sometime priest, Christ Cathedral, & convert

· For the Repose of the soul of Betty Wilson (Nov. 15th), sister of Kh. Lukie Neustrom. 
· For the repose of the soul of Mary-Joseph (Rikki) Hale, who fell asleep in the Lord on Mon., Dec. 31st
· For the repose of the soul of Rita Gordy (Jan. 16th), mother of Seraphima Berquist

· For the repose of the soul of Alice Smith, sister of Kh. Lukie Neustrom.
· For the repose of the soul of John Osborn (March 28th), brother of Vernon Osborn.
· For the repose of the soul of Fr. Bill Wells (Aug. 4th), Beautifier of All Saints’ Temple.

· For the repose of the soul of Russell Brockmeier (Oct. 16th),cousin of Elizabeth Lindgren.
Holy Bread Schedule
Please prepare 3 loaves for Sunday Divine Liturgies & 1 loaf for weekday liturgies. When there is bread needed on a week day the individual responsible for the previous Sunday is asked to bake extra loaves for the upcoming week days. One recipe may be divided into 4 loaves. Bread may be baked ahead & frozen, (1 to 2 weeks ahead) sealed in Ziploc bags with paper towel wrapped around each loaf. Thank you!
Wed., Nov. 1 (St. Raphael)


Elizabeth Stephenson (1 loaf)

Sun., Nov. 2



Elizabeth Lindgren
Tues., Nov. 7 (All the Holy Angels Eve)
            Elizabeth Lindgren (1 loaf)

Sun., Nov. 9



Anna Bell
Sun., Nov. 16



Elizabeth Johnson
Mon., Nov. 20 (Eve of Entry of BVM)
             Elizabeth Johnson (1 loaf)

Sun., Nov. 23



Seraphima Berquist
Nov. 30



Johna Walker  

Names' Days
Reeve Coehn Mai (Our Father among the Saints Raphael, Bishop of Brooklyn), Kristoff, Kyle & Benjamin Lindgren, Brittany Gapter, Michael Klapp, Reader Gabriel Nagy & Gavril Nagy (Holy Archangels Michael, Gabriel & Raphael & All the Bodiless Hosts of Heaven, Nov. 8th); 
Kent Berquist (Father among the Saints Nektarios of Pentapolis, Nov. 8th); 
Sean Hatfield (Father among the Saints John Chrysostom, Archbishop of Constantinople, Nov. 13th); 

Stan Ehler & Boaz Nandwa (Father among the Saints Gregory Palamas, Archbishop of Thessalonica, Nov. 14th); Matthew Pantle (Holy Apostle Matthew, Nov. 16th); 
Maren Danneberg, Katya Hintz, Adrienne Gapter 
& Magen Mai (Holy Virgin-Martyr Catherine of Alexandria, Nov. 25th) 
Jeff Walker (Holy apostle Andrew the First-Called, Nov. 30th).

Birthdays
Reeve Coehn Mai (Nov. 1st), David Innes (Nov. 2nd), Maren Danneberg (Nov. 4th), Theo Stavropoulos (Nov. 7th), Jan Isham (Nov. 8th), Melanie Stavropoulos (Nov. 13th) Deidre Hays (Nov. 16th) Kyle Lindgren (Nov. 20th) Donna Sabo (Nov. 21st) Jack Lambert & Kent Berquist (Nov. 25th) Helen Yetter (Nov. 30th).
Wedding Anniversaries
Ernst & Jerri Hintz (Nov. 8tht) 
May God grant one and all a happy and blessed Thanksgiving!
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Coffee Hour Schedule


Nov. 2	         Leopold-Stephenson


Nov. 9         Berquist-Lindgren


Nov. 16       Johnson-Neustrom


Nov.  23      Bell family


Nov. 30       Gapter-Grey


Dec. 7          Lambert-Wygal


Dec. 14        Osborn family











